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Quick Links to the Study

With Acts 3:37-47 we encounter two types of written
text. First, in verses 37-42 we are coming upon the tail end of
the long episodic narrative of Pentecost (2:1-42). These verses
form scene four of that narrative with the Missionary Speech
as its center piece. Thus vv. 37-42 depict the response of the B¥
“devout Jews” who had been attracted to the strange noise and
accompanying phenomena of the coming of the Holy Spirit.

Second, we come upon the first of three Summary Nar-
ratives found in the Book of Acts (2:43-47; 4:32-35; 5:12-16).
In these, Luke depicts the dominating patterns of Christian
devotion in the emerging community of believers over a several
year period of time. The episodic narrative of Pentecost in 1-42
lays the foundation for the way the believers will then live (vv.
43-47) for the next five or so years. A closer linking of the
two passages is put on the table by Luke in the Summarizing
Statement in verse 42 where the new converts enter into this
pattern of ongoing devotion typified by the initial group of
120 disciples, which Luke had defined in the first Summarizing
Statement 1n 1:14.

Thus we see Luke’s strategy emerging in these early &
building blocks of historical narrative. The Christian movement
began with 12 key followers watching Jesus ascend back to the Heavenly Father. It encompasses a larger
group of disciples, including Jesus’ mother and brothers, and numbers about 120 individuals. Out of the
Pentecost arrival of the Holy Spirit comes 3000 new converts who are suddenly brought into the commu-
nity of believers. This explosive growth took place over a period of a few weeks around AD 30, and thus
Christianity burst onto the religious scene in Jerusalem as a major new branch of Judaism that was rapidly
attracting converts. New challenges would quickly surface both from the outside with growing alarm over
this movement from the Jewish religious leaders. And from within, the challenges presented by all these
new converts making a full transition from Judaism into Christianity would loom large to this community.

But Jewish Christianity in Jerusalem in the early 30s of the first century faced the kind of problems
that any church would rather have, than those of dwindling membership and a slow melt-down in the life
of the church. How to continue growing both spiritually and numerically? This was their main challenge.
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l. Context

From brevious studieg, especially in Acts chapter one, will come a summary of the relevant background
material. This will be supplemented when needed for the study of our passage.

OO OO

a. Historical

External
History. Acts is &
volume two of a g
two volume writing &
by Luke, the physi-
cian and traveling
companion of the
apostle Paul from
the middle of the
second missionary
journey to Paul’s
death at the hands
of the Roman Em-
peror Nero in the mid-60s in Rome. He joined the
group of missionaries led by Paul and Silas when
they crossed over from Troas to Macedonia in the
early 50s. Luke was a slave trained as a doctor and
was lent to Paul by a grateful convert in order to
attend to ongoing health problems that Paul calls
his ‘thorn in the flesh.” But as a highly trained and
articulate individual Luke began collecting informa-
tion about Jesus and the Christian movement during
these travels. After being forced to flee Rome in the
mid-60s during the persecution of Christians, Luke
returned to the northeastern Mediterranean region
where he had joined the missionary group at the
outset, and probably back to his slave master who
owned him. In the early to middle 70s, under the
patronage of wealthy Roman official and Christian
convert, Theophilus, Luke put into written expres-
sion his theologically interpretive story of Jesus (the
Gospel of Luke) and then his history of the begin-
nings of the Christian movement (the Book of Acts)
that traced the spread of the movement from the
spiritual center of Jerusalem in the early 30s to its
arrival in the imperial capital of Rome in the early
60s. Whether Luke intended to produce a ‘volume
three’ that continued the story of the church is un-
known, and unknowable.

Internal History. The time and place markers
inside 2:37-47 are of two very different patterns. With
vv. 37-42 as scene four of the larger episodic narra-
tive in vv. 1-42, the location and time of the actions
in vv. 37-42 is tied onto the episodic narrative. The
clearest time indicator comes in the adverbial tem-
poral function of the Greek participle ’Akovcavteg at

‘ the beginning of
| verse 37, which
is translated “af-
er having heard,
{they...” When
Peter finished
his sermon with
4 a call to action
= (vv. 14-36), the
®4 group of listen-
¥ ers responded to

I} his message that
~ morning when he
gave it (about mid-morning according to 2:15). The
stream of response that would total 3,000 individu-
als most likely took place basically that day, on the
Day of Shavuot at the start of the festival of Pente-
cost. Quite a bit of time logistically was required to
interview and prepare that many people for baptism.
Even the physical act of baptizing that many people
by the twelve apostles would take considerable
time. In Luke’s Summary Statement in verse 42 he
denotes with the inceptive imperfect periphrastic
verb construction "Hoav mpookaptepodvteg a forward
movement of time that easily gathers up a period
of several weeks: “they began devoting themselves
to....” Thus scene 4 of the episodic narrative of
2:1-42 extends the time frame from the beginning
day of Pentecost to the next several weeks as this
mushrooming number of converts floods into the
community of believers.

The place indicators for vv. 37-42 are tied into
the larger episodic narrative and reach back to the
reference to Jerusalem in v. 5. All of this took place
in Jerusalem.

With the Summary Narrative' in vv. 43-47, the
location remains Jerusalem. The time markers here
are defined largely by the uniform use of the iterative
function of the imperfect tense Greek verbs through-
out the pericope; see the of the Greek
text for details. Luke’s three Summary Narratives

'For an outstanding technical treatment of this literary genre
and the three Summary Narratives in Acts, see Andy Chambers, “An
Evaluation of Characteristic Activity in a Model Church as set forth by
the Summary Narratives of Acts,” a PhD dissertation submitted to the
School of Theology at Southwestern Baptist Theological Seminary,
May 1994. Supervised by Dr. Lorin L. Cranford.
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(2:43-47; 4:32-35; 5:12-16) are commonly thought
to cover the period from about AD 30 to AD 45 in the
life of the community of believers. If this assumption
by modern scholars is correct, then each narrative
covers about a five year span of time. Although time

conclusions are derived indirectly from the nature of
the genre of the passage, we can confidently con-
clude that vv. 43-47 covers the first several years of
activities in the life of the community of believers in
Jerusalem.

OO OO0

b. Literary
Genre. For a detailed discussion of the broad
genre issues of Acts as ancient history, see the study
“Waiting” on Acts 1:12-26. Our passage falls in the
sub-genre categories of episodic narrative and sum-
mary narrative.

An Episodic Narrative by design describes an
historical event as a single occurrence, whether it
took place in a matter of minutes or whether it stretch
out over a period of weeks. In the episodic narrative
of v. 1-42, the first scene, vv. 1-4, begins at mid-
morning on the Day of Shavuot in the Jewish festi-
val of Pentecost. Scene two, vv. 5-13, takes place
during the same time frame. Scene four, vv. 37-42,
picks up at the end of Peter’s sermon (Scene three,
vv. 14-36) and extends out over the next several
weeks as the response of the coming of the Holy
Spirit attracts several thousand new converts into the
Christian community in Jerusalem. The Summariz-
ing Statement in verse 42 especially highlights this
extension of time beyond a single day.

The Summary Narrative in vv. 43-47 by literary
definition covers a lengthy period of time. Luke’s
insertion of three of these in the early chapters of
Acts follows a well defined pattern along with the
repetition of a high quantity of common vocabulary.
In these three narratives, Luke paints an idealized
picture of the early church and sets it forth as a
model for subsequent communities of faith to follow.
Andy Chambers summarizes his conclusions in his
doctoral dissertation on these three passages as
follows (Abstract, p. 2):

The implicit question in the summary narratives

is, what happens in a model church? The activity

described in them revolves around the experiences of
community in praise and ministry, radical generosity,

a powerful witness, healing and astonishing numeri-

cal growth in new converts. All of Acts echoes and

supports the vision for a model church described in

the summary narratives.”

Literary Context. The literary setting for Acts
2:37-47 also has several layers, as well as 2:1-36.
John Polhill (NAC, Logos Systems) explains one of
these layers quite helpfully:

Acts 2 forms a unity around the gift of the Spirit
at Pentecost. It falls into three main parts: (1) the
miracle at Pentecost (vv. 1-13), (2) Peter’s sermon
and its tremendous results (vv. 14—41), and (3) a
picture of the life held in common by the greatly
enlarged community of believers in Jerusalem (vv.
42-47).

Our passage picks up the last two of the four basic
sections in Acts 2: (1) 2:1-13, miracle; (2) 2:14-36,
speech; (3) 2:37-41, response; (4) 2:42-27,
summary of living. The Erevious stud}_t{ on Acts
2:1-36 tapped into the first two segments, (1) the
miracle of the coming of the Spirit, vv. 1-13, and (2)
Peter’s missionary speech, vv. 14-36.

C.K, Barrett (International Critical Commentary,
new series, vol. 1, Logos Systems) offers this helpful
perspective on Lukan intention for our passage in
relation to the entire document:

Luke appears to have two purposes in mind in

this narrative. The first, as indicated above, is to
demonstrate the fulfilment of Jesus’ promise: his
followers will receive supernatural power. The
second amplifies the first. The church from the
beginning, though at the beginning located only
in Jerusalem, is in principle a universal society in
which universal communication is possible.

Thus, this text becomes very important to anyone
desiring to understand the concept of ‘beginnings’
for Christianity. “In my beginning is my end,” says
the poet T.S. Eliot.?

2As quoted by William Willimon, Acts of the Apostles, Inter-
pretation Commentary, Logos Systems.

Il. Message

Literary Structure. As defined above under Literary Genre, the essential structure of 2:37-47 is
twofold. First, scene four in vv. 37-42 climaxes the episodic narrative of vv. 1-42. Second, the Summary
Narrative in verses 43-47 then depicts the idealized pattern of Christian living that emerges and dominates
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the community of believer over the next several years. The bridge between the two units of texts is the
Summarizing Statement at the end of scene three in verse 42. For a more detailed analysis of the Greek
text, see the Block and Semantic diagrams, along with the Summary of the Rhetorical Structure, in the
larger internet version of this study. Our exegesis of the passage will be organized around this structural

assessment of the verses.

OO OO OO0
a. What are we to do?, vv. 37-42

Greek NT

STAKOVOAVTEG
d¢ katevoynoav tHv
kapSiav eindv te mpdg
oV ITétpov Kal TOUG
Aomovg  amootdAovg:
Tl mowowpev, AVOpEG
adeAot;**TIEtpog dE mpdg
aUTOUG  UETAVONOATE,
[pnotv,] kai anticdritw
€kaotog VYOV €ml TR
ovopartt 'Incod Xpiotod
€1g APETLY TV AUAPTIOV
Vp@V kol ARupecbe
v dwpeav tob ayiov
Tvebpatog.  Foutv  ydp
goTv 1 EmayyeAla Kol
TOIC TEKVOLS VUOV Kal
TACLY TOIG €1 HAKPAY,
000UG AV TPOooKAAETNTAL
KUptog O 0g0g MNudv.
“eTépolg T Adyolg
mAgioowv  diepaptipato
Kal TOPEKAAEL aDTOVG
Aéywv-  oWBnre  amo
THG Yevedg ThG okoAlag
tavTng. ‘ol uév ooV
anodefauevol Tov Adyov
avtod  ¢PanticOnoav
Kal TPOCETEBNCAY €V
Th Nuépa ékeivn Poxal
woel tproxihiat. ““Hoav
d¢ mpookaptepodvTeg T
ddaxfi TV &nootéAwV
Kal T kowwvig, T
KAdoer TOoD d&ptou Kal
TG TPOGEVXAIG.
Notes:

NASB

37 Now when they
heard this, they were
pierced to the heart,
and said to Peter and
the rest of the apostles,
“Brethren, what shall we
do?” 38 Peter said to
them, “Repent, and each
of you be baptized in the
name of Jesus Christ
for the forgiveness of
your sins; and you will
receive the gift of the
Holy Spirit. 39 “For the
promise is for you and
your children and for
all who are far off, as
many as the Lord our
God will call to Himself.”
40 And with many other
words he solemnly
testified and kept on
exhorting them, saying,
‘Be saved from this
perverse  generation!”
41 So then, those who
had received his word
were baptized; and that
day there were added
about three thousand
souls. 42 They were
continually devoting
themselves to the
apostles’ teaching and
to fellowship, to the
breaking of bread and
to prayer.

Verses 37-42 form Scene Four of the Day of
Pentecost episode that Luke presents in 2:1-42.
Scene 1: The coming of the Holy Spirit in the tongues
of fire had taken place in the “upper room” meeting
place of the disciples about mid-morning on the “day

NRSV

37 Now when they
heard this, they were
cut to the heart and
said to Peter and to
the other apostles,
“Brothers, what should
we do?” 38 Peter said
to them, “Repent, and
be baptized every one
of you in the name
of Jesus Christ so
that your sins may be
forgiven; and you will
receive the gift of the
Holy Spirit. 39 For the
promise is for you, for
your children, and for
all who are far away,

everyone whom the
Lord our God calls
to him.” 40 And he

testified with  many
other arguments and
exhorted them, saying,
“Save yourselves from
this corruptgeneration.”
41 So those who
welcomed his message
were baptized, and
that day about three
thousand persons
were added. 42 They
devoted themselves to
the apostles’ teaching
and fellowship, to the
breaking of bread and
the prayers.

NLT
37 Peter's words
pierced their hearts,

and they said to him and
to the other apostles,
“Brothers, what should
we do?” 38 Peter
replied, “Each of you
must repent of your sins
and turn to God, and be
baptized in the name
of Jesus Christ for the
forgiveness of your sins.
Then you will receive the
gift of the Holy Spirit. 39
This promise is to you,
and to your children, and
even to the Gentiles—all
who have been called
by the Lord our God.” 40
Then Peter continued
preaching for a long
time, strongly urging
all his listeners, “Save
yourselves from this
crooked  generation!”
41 Those who believed
what Peter said were

baptized and added
to the church that
day—about 3,000 in

all. 42 All the believers
devoted themselves to
the apostles’ teaching,
and to fellowship, and
to sharing in meals
(including the Lord’s
Supper), and to prayer.

of Pentecost” which equaled the Day of Shavuot in
Jewish terms (vv. 1-4). Scene 2: This attracted the
attention of a growing crowd of Diaspora Jews who
were living in Jerusalem and some there also to at-
tend the Jewish Feast of Weeks as Pentecost was
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often called (vv. 5-13). These
very religious but non-Christian _{
Jews heard the sound of this di-
vine manifestation and came to g
investigate. But as they listened
to the disciples praising God
mostly in their native Galilean
dialect of Aramaic the sounds
of their speech were divinely
“translated” into over fifteen dif-
ferent non-Hebrew / Aramaic
languages native to these Jews’
homes scattered over the east-
ern Mediterranean world as Luke
lists in vv. 9-11. They were totally
“blown away” by this phenomena
and did not understand what was happening. Scene
3: In this perplexity, Peter stood and with the backing
of the Twelve he delivered a speech of explanation
along with numerous other exhortations to clarify
to this gathering crowd of devout Jews what God
was doing (vv. 14-36). Although Peter’s speech as
recorded by Luke takes less than a minute to read,
Luke merely summarized the essence of what Peter
said to these “outsiders.” And this speech probably
lasted throughout the morning and perhaps longer,
since the crowd gradually grew as word spread
through the city of something highly unusual taking
place.

Scene 4, vv. 37-42, stands as the climax to this
episodic narrative by depicting the reaction of the
crowd of non-Christian Diaspora Jews to Peter’s
explanation of the events of the morning.

The internal thought flow of this scene is clear. (1)
First, the crowd reacts with conviction and a question
(v. 37). (2) Peter then answers with an exhortation
for them to repent and be saved (vv. 38-40). (3) The
crowd then responds with an acceptance of Peter’s
words that led to baptism by 3,000 of them (v. 41).
(4) Finally, in a summarizing statement, Luke depicts
these new converts being integrated into the com-
munity of believers in a pattern of ongoing devotion
(v.42). So “center stage” in the narrative moves from
the crowd to Peter and back to the crowd.

(1) Reaction, v. 37. “Now when they heard this,
they were cut to the heart and said to Peter and to the
other apostles, ‘Brothers, what should we do?” (‘Akov-
oavteg 8¢ kateviynoav thv kapdiav einév te Tpdg TOV
[Tétpov Kal Tovug Aotovg &rootdAovG T1 TOLNoWHEY,
avdpec ddelgot;). Two aspects of their response are
emphasized by Luke, one inward and one verbal.
First, they were “cut to the heart” by Peter’s words. As

defined in the Louw-Nida Greek-
English Lexicon (# 25.281), the
Greek expression katevoynoav
v kapdiav carries the mean-
ing
(an idiom, literally ‘to pierce
the heart’) to experience acute
emotional - distress, implying
both concern and regret—
‘to be greatly troubled, to be
acutely distressed.’
The realization of their guilt in
allowing Jesus to be crucified
brought deep grief to these
people. Second, out of that
grief they asked, “what should
we do?” (ti moijowpev). The framing of the delibera-
tive question with the Aorist subjunctive form of the
verb reflects genuine uncertainty about the answer
to their question. Ancient Greek had four different
ways of framing such a question with each one sig-
naling some degree of certainty about the answer
to the question. The pattern used by Luke here re-
flects considerable uncertainty. Quite a dilemma for
them: guilt with no idea of how to handle it. But they
sensed that they needed to do something. It would
be up to Peter to give them proper instruction on
how to handle their guilt.

(2) Instructions, vv. 38-40. “Peter said to them,
‘Repent, and be baptized every one of you in the name
of Jesus Christ so that your sins may be forgiven; and
you will receive the gift of the Holy Spirit. For the promise
is for you, for your children, and for all who are far away,
everyone whom the Lord our God calls to him.” And he
testified with many other arguments and exhorted them,
saying, ‘Save yourselves from this corrupt generation.”
(Métpog 8¢ Tpdg abtovg petavoroate, [enotv,] kai famti-
0ONTW EKAOTOC VPGV €l TG dVOUaTL 'ThooT Xp1oToD €i¢
dpeoty TOV apapti@v UGV Kol Afuecde thv dwpeav
T00 aylov mveduaTtog. LIV Ydp €oTiv 1 émayyeAia Kai
701G TEKVOLG U@V Kal TTEOLV TOIG €IG LaKpdV, Go0UG AV
TPooKaAEonTaL KUPLog O Be0C NUAV. £TEpolg Te Adyolg
mAglooly Slepaptipato Kal TAPEKAAEL aUTOVG Aéywv:
owbnte anod tfig yevedg tig okoAdg tavtng.). Peter’s
instruction is twofold, and with the use of the Greek
verb ¢notv for speaking, it is set forth in solemn tone.
First, in the second person plural, he demands that
they “repent” (uetavorioate). The focus of this verb for
repentance stresses the inward ‘turning around of
the mind’ regarding sinful actions. Their guilt could
be handled only if they changed their posture toward
Jesus, from participating in his execution to devot-
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% ing themselves
" to him. The use
of the Aorist form
of the imperative
mood verb frames
this obligation as
a decisive action
they needed to
take now. Sec-
ond, each one
of them needed
to be baptized as

an expression of
both their collective and individual repentance.

The wording of this statement in most English
translations has occasioned significant theological
conflict during the past three or four centuries. In or-
der to clearly illustrate the grammatical connections
of individual words and phrases, let me first put a
diagram of the on the table, followed by
and English text diagram, and then give explanation
of the thought structure.

2 UETAVONOOTE,
Kat
3 Panticdntw €kactog U@V
€Ml T® dvopartt 'Tnood Xpiotod
€1g AQETLY TOV AUAPTIOV DUQV
Kal
4 AMupecbe v dwpeav tod dylov TvedUaTog.

2 repent
and
3 let each one of you be baptized
in the name of Jesus Christ
as a consequence of the forgiveness of your
sins
and
4 you will receive the gift that is the Holy Spirit

The fundamental structure here is a typical Jewish
oriented mind-set: command / promise. Here we
have a twofold command (#2-3) followed by a divine
promise (#4). The twofold command is expressed
first in the second person plural and targets the
entire audience collectively. The Aorist imperative
verb form (#2 Greek) makes an urgent demand
for a decisive action of repentance. The nature of
here is inward focused. The Greek verb
denotes a radical change in thinking.
This looms significant in Luke’s narratives
in Acts in his use of the verb patavooc (repent) and

the noun paTavola (repentance) :
Ac 2:38. Peter said to them, “Repent, and be baptized
every one of you in the name of Jesus Christ so that
your sins may be forgiven; and you will receive the
gift of the Holy Spirit.

Ac 3:19. Repent therefore, and turn to God so that
your sins may be wiped out,

Ac 5:31. God exalted him at his right hand as Leader
and Savior that he might give repentance to Israel
and forgiveness of sins.

Ac 8:22. Repent therefore of this wickedness of
yours, and pray to the Lord that, if possible, the intent
of your heart may be forgiven you.

Ac 11:18. When they heard this, they were silenced.
And they praised God, saying, “Then God has given
even to the Gentiles the repentance that leads to
life.”

Ac 13:24. before his coming John had already pro-
claimed a baptism of repentance to all the people
of Israel.

Ac 17:30. While God has overlooked the times of
human ignorance, now he commands all people
everywhere to repent,

Ac 19:4. Paul said, “John baptized with the baptism
of repentance, telling the people to believe in the one
who was to come after him, that is, in Jesus.”

Ac 20:21. as | testified to both Jews and Greeks
about repentance toward God and faith toward our
Lord Jesus.

Ac 26:20. but declared first to those in Damascus,
then in Jerusalem and throughout the countryside
of Judea, and also to the Gentiles, that they should
repent and turn to God and do deeds consistent with
repentance.
As this concordance listing illustrates,
repentance was a significant theme
in both Peter’'s and Paul’s preaching
ministry. The full concept of biblical
repentance is reflected in the Acts 3:19
example where Peter admonishes his
audience to repent (uoTavonooTe)
and turn to God (¢ moTpéate). Both the inward and
outward aspects of repentance come to the surface.
Biblical repentance means a revolutionary change in
our thinking about sin that leads to a decisive turning
of our lives away from sin and to God. Anything less
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is not genuine repentance that is mandated as the
requirement for salvation.

The plural form of the verb in v. 38 underscores
the need of the entire group repenting. In the collec-
tive oriented Jewish (and Greco-Roman) culture of
that day this carried with it the demand for a group
action to which each individual would contribute.

How does each individual openly express the
inward spiritual commitment? Changed living is
obviously the major evidence of repentance. But
in Judaism and then beginning with
thn the Bagtisﬂ, the inward decision to repent was
to be confirmed by the outward action of baptismal
immersion in water as the symbol of purification from
sins. In v. 38, Peter reflects the continuance of that
tradition with the second individualized command
to be baptized. The are closely linked
in the New Testament. A holistic perspective is set
forth. The changing of thinking must be confirmed by
an outward action expressing what has happened
inwardly. The very public nature of the act of bap-
tism helps re-enforce the genuineness of the inner
attitude.

Of note in Peter’s command is that they were “to
be baptized” rather than “to baptize themselves.” In
Jewish proselyte baptism the candidate immersed
himself in the water, i.e., the Jewish ritual of MikveH.
But beginning with John and then carrying over into
Christian practice the candidate was baptized by
another person.

The command to be baptized is qualified in two
ways by the Greek sentence. It is to be done (1) in
the name of Jesus Christ [éntl T& dvopatt 'Incod Xpi-
otod]; and (2) it is to be done for the forgiveness of
sins [eig dgeotv TOV AUAPTIOV DUGOV].

To be baptized in the name of Jesus Christin the
Greek text expression is more the sense of “on the
basis of the name of Jesus Christ be baptized.” The
foundation that defines the meaning of and the theo-
logical basis for our outward expression of repen-
tance in baptism is Jesus Christ. His atoning death
on the cross is the source of God’s forgiveness. Our
radical change of thinking and new commitment is
to him as Savior and Lord. It is this foundation that
makes the act of baptism Christian, rather than
Jewish or something else. In a later speech, Peter
will make this point even more clearly: “God exalted
him [i.e., Jesus] at his right hand as Leader and Savior
that he might give repentance to Israel and forgiveness
of sins“ (Acts 5:31).

To be baptized for the forgiveness of sins in the
Greek text is Pantiobntw €kactog VUGOV...€1G ApeoLy

TOV AUOPTIOV DPGV.
Baptism as the out-
ward expression of
inner repentance
is targeting God’s
forgiveness of our
sins. One makes
a huge mistake to
assume that the
ritual of baptism
itself is what brings
divine forgiveness. That is not Peter’s intention as is
evidenced by the nature flow of thought here along
with Eubseguent statementg by him as recorded
in Acts. Christian baptism must be the outward
expression of profound repentance inwardly. And
this holistic expression of the individual is pointing
towards God granting on the basis of
Jesus’ work of salvation.

John Polhill (NAC, Logos Systems) offers a
helpful summation of the connection of baptism and
forgiveness:

The connection of baptism with the forgiveness of

sins in v. 38 has often been a matter of controversy. A

literal rendering of the verse runs: “Repent, and let each

of you be baptized in the name of Jesus Christ for/on the
basis of the forgiveness of your sins.” The disputed word
is the preposition eis, which could indicate purpose and
thus be taken to mean that baptism is the prerequisite
for the forgiveness of sins. There is ample evidence in
the New Testament, however, that ¢is can also mean oz
the ground of; on the basis of, which would indicate the
opposite relationship—that the forgiveness of sins is the
basis, the grounds for being baptized.*'* Perhaps more
significant, however, is that the usual connection of
the forgiveness of sins in Luke-Acts is with repentance

and not with baptism at all (cf. Luke 24:47; Acts 3:19;

5:31).4% In fact, in no other passage of Acts is baptism

presented as bringing about the forgiveness of sins. If

not linked with repentance, forgiveness is connected
with faith (cf. 10:43; 13:38f; 26:18).>"*! The dominant
idea in 2:38 thus seems to be repentance, with the other
elements following. Repentance leads to baptism, the
forgiveness of sins, and the gift of the Spirit. The essen-
tial response Peter called from the Jewish crowd is the
complete turnabout that comprises true repentance, to
turn away from their rejection of the Messiah and to

3129 A T. Robertson, A Grammar of the Greek New Testa-
ment in the Light of Historical Research (New York: Doran,
1914), 592; also WP 3:35.

4130 See Beginnings 4:26.

5131 B. Sauvagnat, “Se repantir, etre baptisé, recevoir I'Es-
pirit: Actes 2:37ss.,” Foi et Vie 80 (1981): 77-89.
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€132 receive baptism into his

call upon his name,

community, and share the gift of the Spirit they

had just witnessed so powerfully at work in the

Christians at Pentecost. Peter concluded his [

appeal with a promise, the promise of Joel 2:32

(cf. v. 21): “Everyone who calls on the name

of the Lord will be saved.” The universal scope

of the promise is emphasized. Salvation is not
only for the group of Jews present at Pentecost
but for future generations (“your children”) as Jf
well. It is not only for Jews but for Gentiles, for

those “who are far off.7!% .

Sins must be cleaned out if one is to [
stand before God in judgment without the
sentence of eternal damnation. But more |
importantly in the teaching of the NT, cleans- |
ing of sin is essential before we can enjoy a &
relationship with the Heavenly Father that [g
allows us to experience His presence and
leadership through the Holy Spirit. Balanced Chris-
tian teaching picks up on these present and future
aspects of forgiveness.

The promise of the gift of the Holy Spirit is the
“promise” side of this thought structure: “and you
will receive the gift of the Holy Spirit” [kai Aqueabde tnv
dwpedv tod ayiov mvevuarog]. The gift is not some-
thing the Spirit gives us. Instead, the gift is the Holy
Spirit himself as the Genitive of Apposition use of
t00 ayiov mvevpatog makes clear. Peter goes on to
stress that the Holy Spirit’s presence is not just for
this group of devout Diaspora Jews listening to him
speak. Rather, it is for “you, for your children, and for
all who are far away, everyone whom the Lord our God
calls to him.”

Luke indicates that Peter continued exhorting
this group of Jewish listeners for quite some time:
“And he testified with many other arguments and exhorted
them, saying, ‘Save yourselves from this corrupt genera-
tion.” The word translated as ‘testified,” diepaptoparo,
denotes solemn warning being issued with intensity.
The bottom line of all these words that Peter used
to motivate his listeners to repent is stated by Luke
simply as “Save yourselves from this corrupt genera-
tion” [owOnte ano Tfig yevedg tfig okoAdg tavtng]. The
Greek expression is virtually impossible to translate

6132 There seems to be no distinction between the prepo-
sitions ér, év, and ¢ic in the baptismal formulas of Acts. The
meaning seems to be the same in every case: calling upon the
name is to invoke the power of Jesus and commit oneself to
his rule.

7% The allusion is probably to Isa 57:19, which Paul also
employed with reference to God’s inclusion of the Gentiles
(Eph 2:14, 17).

——

clearly into English without dropping large chunks
of its meaning. The verb cwbnte is used as the 1
Aorist Permissive Passive voice form. The idea is
that Peter urged his listeners to allow God to save
them. And this was from this generation of Jews who
were going to experience the wrath of God severely
in just a few years when the Romans would invade
and ultimate destroy the city and the temple, along
with killing off thousands of the residents of the city.
By the time Luke writes this narrative he has realized
the profound significance of Peter’s words, probably
more than Peter did when he spoke them. And thus
he gives extra stress to these words of Peter.

(3) Response, V. 41. “So those who welcomed his
message were baptized, and that day about three thou-
sand persons were added.” (oi uév oov dmode&duevor
OV Adyov abtol éRantiofnoav Kal tpooetéOnoav €v T
Nuépa éketvn Puxai woel tpioyilat.). Luke carefully
notes that the individuals who were baptized were
only those “who welcomed his message“ [oi pev dmode-
Eauevol tov Adyov avtod]. Clearly, not everyone who
listened to Peter that morning responded positively
to his exhortations.

The logistics of baptizing that many people in
a short period of time most likely were challenging.
Abundant supplies of water would have been avail-
able within the city in locations such as at the
bf Siloan]. Nothing is mentioned about who did the
baptizing, whether just the Twelve or the group of
120 disciples. Luke merely indicates that it was done
“that day“ [év Tf] Nuépq ékelvn].

Also significant is his second statement that “per-
sons were added” [mpocetédnoav]. That is, they were
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added to the community of believers that
began the day with about 120 members f
and ended the day with around 3,120
members. Now that’s church growth! The
huge challenge at the end of the day would
be to integrate them into the spiritual life
of the community. Luke indicates how this
was done in the following Summarizing
Statement in v. 42.

(4) Discipling, v. 42. “They devoted
themselves to the apostles’ teaching and fellowship, to the
breaking of bread and the prayers.“ (Hoov 8¢ TIPOCKOPTE-
polvteg th) didaxfi T@V AnootOAWV Kal Tf] Kovwvig, T
KAdoel toD dptov Kol Taig mpooevyaic.). By their very
nature, Summarizing Statements and Summarizing
Narratives are going to depict patterns of activity that
stretch over a long period of time, as far as several

ears being covered. As touched upon in the
section on page two above, this state-
ment depicts a process that began and continued. It
also transitions over into the Summary Narrative in
vv. 43-57 that characterizes the entire community of
believers, rather than just these new converts, over
the next five or so years. Additionally the nature of
Luke’s use of this ancient literary device is oriented
toward highlighting the positive aspects, with them
being viewed as exemplary and worthy of emula-
tion in the believing communities of those reading
his history. As ancient history went in that world, it's
fundamental value was in helping you make better
decisions in the present by learning lessons from
the past. For Luke, any group of believers reading
about these experience of beginning Christianity in
Jerusalem would do well to incorporate the same
patterns of devotion into their community.

What traits characterized the incorporation of
these new converts into the larger community of
believers? Luke names several in verse 42. Because
the original Greek text contained no commas or even
spaces between words, a variety of ways of grouping
the four activities will be found in English translations
that range from two sets of paired activities to an
individualized fourfold set of activities.

1. To the apostles’ teaching and fellowship:
1] Sdaxfi TV drootéAwv Kat tfi kowwvig. The key to
integration into the community of believers was to
learn about Christ through those who had walked
with him and had been charged to carry on his
work after the ascension into Heaven. This meant
spending lots of time together listening to the Twelve
share their understanding of the Gospel message
as it was beginning to take shape in these early

" weeks after Jesus’ departure. These new
R converts had to start from “ground zero” in
¥, comprehending the content of their faith
commitment. No better way existed than to
g learn it from the mouths of the Twelve. In
4 fashion normal for that era in both Jewish
and Greco-Roman cultures, this learning
process would have involved committing to
memory the core aspects of their religious
faith. The only written scripture was the Old
Testament and private copies of the sacred text were
almost unheard of back then. So, just as they had
done since early childhood in their Jewish faith in
the synagogue, they now added to that reservoir of
memorized texts a new layer that interpreted Jesus
as God’s Messiah.

What was contained in this? We have only later
signals as to content when the apostle Paul pulls
out of this material bits and pieces to incorporate
them into one of his written letters. This ‘preformed
Christian tradition’ reflects itself in either confes-
sions of faith or hymnic material .2 Passages such as
Romans 1:3-5 and Philippians 2:6-11 are invaluable
insights. In addition to Paul’s writings, most scholars
are convinced with solid evidence that most of the
content of the Synoptic Gospels was also drawn from
orally developed and transmitted “Jesus tradition.”
We are seeing in v. 42 the beginnings of that pattern
in early Christianity.

John Polhill (NAC, Logos Systems) correctly
calls attention to the challenges in defining ‘fellow-
ship’ precisely:

The second activity to which they devoted them-

selves was “the fellowship.” The Greek word used

here (koindnia) is one Paul often employed, but it
appears only here in all of Luke-Acts. Its basic mean-
ing is “association, communion, fellowship, close
relationship.””*** In secular Greek it could involve
the sharing of goods, and Paul seems to have used it
this way in 2 Cor 9:13. It was also used of communion
with a god, especially in the context of a sacred meal,
and Paul used it in that sense in 1 Cor 10:16.1°'° Since
itappears in a listin Acts 2:42, it is not easy to deter-
mine its exact nuance in this context. The key may
be to see the terms “breaking of bread” and “prayer”

8For a detailed treatment of this see E. Earle Ellis,
Eterpretation in New Testament Perspectig, published by E.J.

Brill, in 2001. [Chapter Nindis entitled “Preformed Traditions and
Their Implications for the Origins of Pauline Christology:

1Y BAGD, 439.

10140 F Hauck, “kotveovia, k. T.\,” TDNT 3:805.
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in apposition to “fellowship.” The meaning would
then be that they devoted themselves to a fellowship
that was expressed in their mutual meals and in their
prayer life together.!"*! If this is so, then the mean-
ing of the third element, “the breaking of bread,”
would be further clarified. Joined with fellowship, it
would likely carry the cultic sense of sharing a meal
with the Lord, participating in the Lord’s Supper.?!42
It probably also involved as well their participation
in a main agapé meal together."*!*
The new converts could develop their spiritual lives
only by being with other more mature Christians.
Whatever the precise nature of ‘fellowship’ it meant
time together learning and growing in the faith.
2. To the breaking of bread and to prayers:
Tfi KAdoel ToD dptov Kal taig Tpoosevxaic. The ‘breaking
of bread’ either alludes to sharing meals together
or to observing the Lord’s Supper. Because those
two activities are so distinct and separate from one
another in modern Christian practice, we tend to see
either / or meanings here. But even with the abuses
mentioned by Paul, 1 Cor. 11:17-22 makes it clear
that both meanings could be associated with one
another in early Christianity. Probably that is what
W4 Pesch, Apostelgeschichte 1:130.

1219 T¢ i often debated whether “breaking of bread” (kAdio1c)
is a technical term for the eucharist in Luke-Acts. The noun form

only occurs here and in Luke 24:35, but the verbal expression “to
break bread” is more frequent (cf. Luke 22:19; 24:30; Acts 2:46;
20:7,11;27:35). Bruce argues that the symbolism of broken bread
in connection with Christ’s body would definitely point to eucha-
ristic associations (Aczs: NIC, 79).

1314 For a good discussion of the association of eucharist
with an agapé meal, see R. Michiels, “The ‘Model of Church’ in
the First Christian Community of Jerusalem: Ideal and Reality,

LouvSt 10 (1985): 309-10.

is intended here.

The listing of devotion to prayers brings these
new converts into a community that had devoted
itself to praying from the very outset, as Acts 1:14
affirms using the same language. This is a major
emphasis of Luke in Acts; the primary for
prayer, mpoaeuxT, shows up 9 times, and the Jerh
pray, TpooeUuxopal, some 16 times.

What can we learn from this for today? A lot of
things. Most importantly, the response to the preach-
ing of the Gospel is divinely guided. So many people
opened their hearts to Christ at Peter’s preaching
because of the Lord, not because of Peter. Peter
was the channel through which God’s convicting
message flowed, but it was the Spirit’s activity that
brought repentance to the heats of 3,000 individuals
that day.

Also, the church was prepared to deal with a
massive infusion of new members suddenly into
its midst. Church growth, especially rapid church
growth, can be terribly disruptive. It will always
change the tenor and atmosphere of a congregation.
A congregation has to be prepared for and accept-
ing of growth. These early Christians were, and so
things went smoothly for quite some time before the
problem in 6:1-7 developed over widows.

Key to this quick integration of so many new
converts was a “new member orientation” program
that Luke outlines in verse 42. Christian conversion
is but the start of a journey with God -- and with
God’s people. New converts must be brought into
the life of the community of believers, if they are to
grow and mature as Christians. That’s just as true
today as it was in AD 30 on the Day of Pentecost.

OO OO OO OO

b. Living in devotion, vv. 43-47

Greek NT

Bgylveto  0¢  mdon
Yuxii @oPog, moOAAG te
Tépata Kol onueia O
TOV AMocTOAWV €yiveto.
H“1avTegde 0l mOTEDOVTEG
foav ém o adtd Kol
giyov dmavia  kowvd
SRal T KTAUATA KAl TOG
unapéeig éninpackov Kal
diepépilov  adTd AoV
kafétt dv Tig xpeiav
gixev: “xad  fuépav
TE  TPOOKAPTEPODVTEG

NASB

43 Everyone kept
feeling a sense of awe;
and many wonders and
signs were taking place
through the apostles.
44 And all those who
had believed were
together and had all
things in common; 45
and they began selling
their  property and
possessions and were
sharing them with all,
as anyone might have

NRSV NLT
43 Awe came upon 43 A deep sense of
everyone, because awe came over them

many wonders and
signs were being done
by the apostles. 44
All who believed were
together and had all
things in common;
45 they would sell
their possessions and
goods and distribute
the proceeds to all, as
any had need. 46 Day

all, and the apostles
performed many
miraculous signs and
wonders. 44 And all the
believers met together
in one place and shared
everything they had.45
They sold their property
and possessions and
shared the money with
those in need. 46 They
worshiped together at
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need. 46 Day by day
continuing with one
mind in the temple, and
breaking bread from
house to house, they
were taking their meals
together with gladness
and sincerity of heart, 47
praising God and having
favor with all the people.
And the Lord was
adding to their number
day by day those who
were being saved.

opoBuuadov &v T 1ep,
KAQVTEG Te KAt oOikov
dptov,  peteAduPavov
TpoPhc €v  ayaAAidoet
Kal d@eAdtnTt kapdiag
“atvobvteg TOV  Ogov
Kal €YXOVTeG XApLV TPOg
Olov OV Aadv. 6 &¢
KUpLoG TpooeTifel TOLG
owlouévoug Kad Nuépav
€l TO aUTO.

Notes:

With verses 43-47, Luke transitions from a sum-
marizing statement characterizing the pattern of
devotion by the new converts (v. 42) into a summary
narrative that highlights the typical traits of the entire
community of believers for the next several years.
As treated in the Literary Genrgl section above,
the three Summary Narratives in Acts 2, 4 and 5
together cover the period from the early 30s to the
mid 40s of the life of the church in Jerusalem. With
similar depiction Luke presents a picture of a “model

church” seeking to serve God. A parallel listind of

the Temple each day,
met in homes for the

by day, as they spent
much time together in

the temple, they broke Lord’s Supper, and
bread at home and shared their meals
ate their food with glad Wwith great joy and

generosity — 47 all the
while praising God and
enjoying the goodwill of
all the people. And each
day the Lord added to
their fellowship those
who were being saved.

and generous hearts,
47 praising God and
having the goodwill of
all the people. And day
by day the Lord added
to their number those
who were being saved.

A quick comparison reflects a pool of common
themes and motifs among these three narratives.
Acts 2:43-47 revolves around what God was doing
(v. 43) and then what the church was doing (vv.
44-47). Awe (@bPoc) overwhelmed the group as they
observed the powerful expressions of God’s pres-
ence through the leadership of the apostles. In 5:12
Luke makes virtually the same claim. Then note his
illustration of that power in 5:15-16. And 4:33 defines
this in terms of “With great power the apostles gave their
testimony to the resurrection of the Lord Jesus.*

these narratives is helpful for exegesis:

Acts 2:43-47

43 Awe came upon
everyone, because many
wonders and signs were
being done by the apostles.
44 All who believed were
together and had all things
in common; 45 they would
sell their possessions and
goods and distribute the
proceeds to all, as any
had need. 46 Day by day,
as they spent much time
together in the temple,
they broke bread at home
and ate their food with glad
and generous hearts, 47
praising God and having
the goodwill of all the
people. And day by day
the Lord added to their
number those who were
being saved.

Acts 4:32-37

4:32 Now the whole
group of those who believed
were of one heart and
soul, and no one claimed
private ownership of any
possessions, but everything
they owned was held in
common. 4:33 With great
power the apostles gave their
testimony to the resurrection
of the Lord Jesus, and great
grace was upon them all.
4:34 There was not a needy
person among them, for
as many as owned lands
or houses sold them and
brought the proceeds of what
was sold. 4:35 They laid it
at the apostles’ feet, and it
was distributed to each as
any had need. 4:36 There
was a Levite, a native of
Cyprus, Joseph, to whom
the apostles gave the name
Barnabas (which means “son
of encouragement”). 4:37 He
sold a field that belonged to
him, then brought the money,
and laid it at the apostles’
feet.

Out of this reverence for God came a willingness

Acts 5:12-16

5:12 Now many signs
and wonders were done
among the people through
the apostles. And they were
all together in Solomon’s
Portico. 5:13 None of the
rest dared to join them,
but the people held them
in high esteem. 5:14 Yet
more than ever believers
were added to the Lord,
great numbers of both
men and women, 5:15 so
that they even carried out
the sick into the streets,
and laid them on cots and
mats, in order that Peter’s
shadow might fall on some
of them as he came by.
5:16 A great number of
people would also gather
from the towns around
Jerusalem, bringing the
sick and those tormented
by unclean spirits, and
they were all cured.

to share with one anoth-
er. Acts 2:44-45 stresses
this and it is paralleled
by 4:32, 34-37. This was
voluntary sharing of per-
sonal goods and money
to make certain that no
member of the commu-
nity stood in need physi-
cally. The community’s
willingness to take care
of orphans and widows
was a long cherished
Jewish religious tradi-
tion that reached back to
Moses in the Old Testa-
ment. This new Christian
community built on that
and expanded it to cover
everyone in need inside
its community.

The group of believ-
ers spend considerable
time together both in
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the temple and in private homes. They were
Jews and thus continued worshiping God in
the traditional Jewish manner in the temple.
Acts 5:12-16 highlights their meeting place
in §olomon’s Porticg in the temple. This was
located in the Court of the Gentiles inside the
temple and was a place where scribes did a lot
of teaching.

But they were also Christians who had a
special bond with one another through Christ.
This meant eating together in private homes
frequently. With over 3,000 folks, this meant
breaking up into small groups that met in nu-
merous private homes around Jerusalem.

Luke highlights the growing reputation of this
group of believers also. In 2:47a, they were “having

the goodwill of all the people.“ In 5:13-14, “none of the
rest dared to join them, but the people held them in high
esteem. Yet more than ever believers were added to the

Lord, great numbers of both men and women,...” This
early community of believers were living their faith in
Jesus and that translated into actions toward others
that generated favorable reaction from the people in
and around Jerusalem.

Finally, Luke stresses the pattern of continuous
growth of the community of believers in Jerusalem.
In 2:47b, “And day by day the Lord added to their num-

ber those who were being saved.” And in 5:14, “Yet
more than ever believers were added to the Lord, great

numbers of both men and women,...“ This community
of believers moved from 120 to 3,120 to 5,000 (Acts
4:4) and didn’t stop growing until a problem surfaced
internally (Acts 6:1-6) over the neglect of widows.
Once it solved this problem, growth resumed (Acts
6:7). This growth in these beginning years encom-
passed only Jews, but Jews across a wide spectrum
of ethnic orientations (Hellentistic oriented and
Hebraistic orientated Jews; 6:1) and religious
heritage (priests in the temple, 6:7b; Pharisees,
15:5). Both men and women were converted
(5:14). Even though populated by Jews during
these years, a wide diversity of perspectives
and backgrounds were represented in this fast
growing community of believers.

What application to us comes from these
verses? Given Luke’s intention with these
Summary Narratives to paint an idealized pic-
ture of the early church that should serve as a
model for others, the application is rather clear.
Every congregation should look to these three
narratives for patterns of Christian commitment
that need to be implemented in their church.

These include profound awe for the presence of God
by the members; a God saturated and controlled
leadership through whom God is free to work in
powerful ways, a deeply held spirit of generosity
that makes sure than no one inside the community
goes in physical need, such a positive lifestyle by
the congregation that folks outside the church hold
the congregation in high esteem and respect. The
members gladly spend time together at church and
in private homes worshiping and praising God in
fellowship.

In the context of such ongoing commitment by the
congregation, God is free to bless in extraordinary
manner with His power. People find healing, both
physically and spiritually. The congregation moves
into a consistent pattern of growth that infuses the
church with new people. A freshness and vitality
then typifies the life of the congregation, making it
an attractive place for people to be.

God help us -- each one of us -- to move our
church toward this ideal! This is indeed Church
101!
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Greek NT

STAKOUVGAVTEG
d¢ katevOynoav TV
kapdiov einév te MPdC
tov TIétpov Kal Tovg
Aomovg  dmootdAoug
T motowpev, &vOpeg
adel@ot; *TIETpog de mpog
aUTOUG  METAVONOUTE,
[pnotv,] kai Panticbitw
£Kkaotog VU@V Eml T
ovopatt 'Tnood Xptotod
€lg Apeoty TOV auapTiOV
ou®V Kol AQupecde
™mv dwpedv Tob dQylov
Tvevpuatog. Oulv  ydp
gotv N émayyeMa kol
TOI¢ TEKVOL( VPOV Kal
ALY TOIG €IG HAKPAV,
Go0ug &V TpooKaAEonTal
KOplog O 0edg TuQv.
gtépolg  te  Adyolg
mAgioov - drepaptipato
KAl TOPEKAAEL aDTOVG
Aéywv-  owbnte  amo
TG YEVEAG THG OKOALOG
tavtng. *ol u&v  odv
anodeauevol Tov Adyov
avTO0 ¢PanticOnoav
Kal TpoceTéONoay €V
Th Nuépa €kelvn Puxal
woel tpioxiAton. ““Hoov
d¢ mpookaptepodvTe( TH
ddaxfi TV anoctoAwv
Kal T kowwvig, Ti
KAdoel tod dptov Kal
TG TPOGEVLXAIG.

Bgylveto  de  madon
Yoxii @dPog, mMoANG te
Tépata Kal onuela dx
TV GmooTOAwWV €yiveto.
“avTegdE 0l mOTEDOVTEG
foav ém O adtd Kai
giyov  dmavia  Kowd
Kol TX KTAUOTA KAl TAG
Undpelg Eninpackov Kal
diepépilov  abta maowv
kafott &v T xpelav
gixev: “ka®  1uépav

NASB

37 Now when they
heard this, they were
pierced to the heart,
and said to Peter and
the rest of the apostles,
“Brethren, what shall we
do?” 38 Peter said to
them, “Repent, and each
of you be baptized in the
name of Jesus Christ
for the forgiveness of
your sins; and you will
receive the gift of the
Holy Spirit. 39 “For the
promise is for you and
your children and for
all who are far off, as
many as the Lord our
God will call to Himself.”
40 And with many other
words he  solemnly
testified and kept on
exhorting them, saying,
‘Be saved from this
perverse generation!”
41 So then, those who
had received his word
were baptized; and that
day there were added
about three thousand
souls. 42 They were
continually devoting
themselves to the
apostles’ teaching and
to fellowship, to the
breaking of bread and
to prayer.

43 Everyone kept
feeling a sense of awe;
and many wonders and
signs were taking place
through the apostles.
44 And all those who
had believed were
together and had all
things in common; 45
and they began selling
their  property and
possessions and were
sharing them with all,
as anyone might have
need. 46 Day by day

NRSV

37 Now when they
heard this, they were
cut to the heart and
said to Peter and to
the other apostles,
“Brothers, what should
we do?” 38 Peter said
to them, “Repent, and
be baptized every one
of you in the name
of Jesus Christ so
that your sins may be
forgiven; and you will
receive the gift of the
Holy Spirit. 39 For the
promise is for you, for
your children, and for
all who are far away,

everyone whom the
Lord our God calls
to him.” 40 And he

testified with  many
other arguments and
exhorted them, saying,
“Save yourselves from
this corruptgeneration.”
41 So those who
welcomed his message
were baptized, and
that day about three
thousand persons
were added. 42 They
devoted themselves to
the apostles’ teaching
and fellowship, to the
breaking of bread and
the prayers.

43 Awe came upon
everyone, because
many wonders and
signs were being done
by the apostles. 44
All who believed were
together and had all
things in common;
45 they would sell
their possessions and
goods and distribute
the proceeds to all, as
any had need. 46 Day

NLT

37 Peter's words
pierced their hearts,
and they said to him and
to the other apostles,
“Brothers, what should
we do?” 38 Peter
replied, “Each of you
must repent of your sins
and turn to God, and be
baptized in the name
of Jesus Christ for the
forgiveness of your sins.
Then you will receive the
gift of the Holy Spirit. 39
This promise is to you,
and to your children, and
even to the Gentiles—all
who have been called
by the Lord our God.” 40
Then Peter continued
preaching for a long
time, strongly urging
all his listeners, “Save
yourselves from this
crooked  generation!”
41 Those who believed
what Peter said were

baptized and added
to the church that
day—about 3,000 in

all. 42 All the believers
devoted themselves to
the apostles’ teaching,
and to fellowship, and
to sharing in meals
(including the Lord’s
Supper), and to prayer.

43 A deep sense of
awe came over them
all, and the apostles
performed many
miraculous signs and
wonders. 44 And all the
believers met together
in one place and shared
everything they had.45
They sold their property
and possessions and
shared the money with
those in need. 46 They
worshiped together at
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TE  TPOOKAPTEPODVTEG
opoBuuadov &v T 1epd,
KAQVTEG TE KAT OIKOV
dptov,  peteAdpPavov
Tpofig €v  ayaAAidoel
Kal a@eAdtntt kapdiag
“aivobvteg TOV  Ogdv
Kal €XOVTeG XApV TPOG
Ghov tOV Aadv. O d¢
KUp1oG TpooeTiBel TOLG
owlopévoug Kad’ nuépav
€Ml TO avTO.

continuing with one
mind in the temple, and
breaking bread from
house to house, they
were taking their meals
together with gladness
and sincerity of heart, 47
praising God and having
favor with all the people.
And the Lord was
adding to their number
day by day those who
were being saved.

by day, as they spent
much time together in
the temple, they broke
bread at home and
ate their food with glad
and generous hearts,
47 praising God and
having the goodwill of
all the people. And day
by day the Lord added
to their number those
who were being saved.

the Temple each day,
met in homes for the

Lord's Supper, and
shared their meals
with great joy and

generosity — 47 all the
while praising God and
enjoying the goodwill of
all the people. And each
day the Lord added to
their fellowship those
who were being saved.
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37

38

39

40

41

Greek Block Diagram

d¢
"AKOUCOVTEC
Katevuynoav thv kapdiav
e
elmov
TpOG TOV TETpOoV
Kal
T0UG Ao1movg GooTOAoLE

T{ TOIRoWUEY,
avdpeg adeApot;

d¢
Métpog...[pnotv,]
TPOG AOTOVG
UETAVOT|OATE,
Kol
Pantiodntw €kaotog LUV
€ml T® Ovopatt 'Inood Xpiotod
€1G APESY TOV AUAPTIOV LUDV
Kal

AMupeabe trv dwpedv Tod dyiov mveduatog.

yap
DUtV €oTiv 1] EmayyeAia
Kol
T01G TEKVOLG UUGV (éoTtv 1) EmayyeAia)
Kol

TAoLY TOIG €i¢ Hakpdv (éoTiv 1 EmaryyeAia),
600VG AV TpooKaAEonTatl KOPLog 6 B0g UQV.

e
€TEPOLG Adyo1g TAeliootv
diepaptupato
Kal
TAPEKAAEL AVTOVG
Aéywv:
owonte
amo Thg YEVEQRS THG 0KOALAG TAUTHG.
olV
ol uev anode€duevol tov Adyov adtod
¢BanticOnoav
Kal
npooetéOnoav... Puxat
woel TpoyiAtat.
€V T MNUEPQ EKElVN



42 Sé
H "Hoav mpookaptepodvTeg T S1daxfi T@V dmoctédAwv
Kal
Tf] Kowvwvig,

] kKAdoel oD &ptov
Kal
TO1G TPOGELXAIG,.

43 Sé
I gyivero...popog,
ndon Yoxi
€
318 T@V dmooTOAWV
J TOAAG Tépata Kal onUeld...£yiVETO.

44 Sé
K TéVTEG 01 TOTEVOVTEG foay
€l TO a0TO
Kal
L oV AmavTa Ko
45 Kal
M TO KTApATA Kol Tag ndpéelg Eninpackov
Kal
N diepéprlov adta maotv
kBT &v TI YpEiary elxev:
46 1€
Ka® fuépav
TIPOCKAPTEPODVTEG
opoBuvuadov
£V TR 1Ep),
Te
KAQVTEG
Kot oikov dptov,
0 peteAduPavov Tpo@iig
€v dyaAAidoet
Kal
GeeAdtnTL Kapdiag
7 aivodvteg TOV Bedv
Kal
EXOVTEG XApLV
TPOG GAov TOV Aadv.

d¢
P 0 K0p10¢ TPooeTiBeL TOUG 6 OUEVOUC
Kaf fuépav
€ml TO avTo.



Semantic Diagram

3¢ (v. 37)
1I---------—-——————-———- A 1 Aor Pass Ind 3 P (a\}Toi)
A——| TE
| 22— B 2 Dor Act Ind 3 P  (ouTol)
| &¢ (v. 38)
| dlem———————————— e C Pres Act Ind 3 S Tétpog
[ te (Vv. 39-40)
I--B-—-2-——————— D 1 Aor Dep Ind 3 S (MéTpog)
o Kai
| | 3-—————————— - E Impf  Act Ind 3 S (MéTpog)
| ovv (v. 41)
| a-————m————m - F 1 Ror Pass Ind 3 P  olpevanode&duevor
1 1-=] Katl
| @E==| Jom=——————————————=x € 1 Aor Pass Ind 3 P Yoxat
| | 0¢ (v. 42)
| 2———————————————————— H Impf --- Ind 3 P  (uyai)
| O¢ (v. 43)
| i S I Impf  --- Ind 3 S  @oPog
| A--| te
I J Impf  -—-- Ind 3 S  mOAG Tépata Kal onuela
| O¢ (v. 44)
T I e K Impf --- Ind 3 P  TAVTEG Ol MOTEVOVTEQ
o Kol
| | | a-—————————————— It Impf  Act Ind 3 P (TGVTEG Ol TOTEVOVTEC)
L Kai (v. 45)
II-B--2--b-——-—————————————— M Impf  Act Ind 3 P (TGVTECG Ol TOTEVOVTEC)
I Kai
I Y B N Impf  Act Ind 3 P (TGVTECG Ol TOTEVOVTEC)
| 1€ (V. 46)
I et 0 Impf  Act Ind 3 P (TMAVTEG Ol MOTEVOVTEC)
| 0¢ (v. 47)
C————— - P Impf  Act Ind 3 S  OKUpLOG

Summary of Rhetorical Structure

The passage falls into two distinct units. Verses 37-42 (statement #s A-H) comprise a Response
Narrative depiction of the response of the devout Jews who were attracted to the upper room by the
sounds and words of the 120 disciples when the Holy Spirit came upon them. As such, it literarily belongs
to 2:1-42 as an episodice narrative with a Missionary Speech inserted. The speech (2:14-36) is then
bracketed by the narrative with three scenes: scene one, vv. 1-4; scene two, vv. 5-13, and scene three,
vv. 37-42.

[(scene 1'), (scene 22), {Speech’}, (scene 3%)]

The design of Acts 2:1-42 moves from divine action to misunderstanding of it to a speech properly ex-
plaining the divine action and then to a second informed response replacing the initial confusion.

"The phenomena of the coming of the Holy Spirit, Acts 2:1-4
2The misunderstanding, Acts 2:5-13
3The speech giving understanding, Acts 2:14-36

4The response based on understanding, Acts 2:37-42
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Scene 3 then flows around the response of the crowd asking Peter what to do (#s A & B). He then
instructs them on what to do (#s C-E). Those accepting this instruction are baptized (# F) and some 3,000
devout Jews are added to the community of believers (#G). They begin a pattern of devotion to God
through Christ (# H). The two center stage characters in this narrative are Peter and those responding to
his sermon.

Statement H stands as a summarizing statement in the same pattern as the first one in Acts 1:14 re-
garding the Eleven and the 120 in the upper room. Statement H climaxes the response scene, and also
transitions into the following Summary Narrative, which depicts the ongoing pattern of the entire commu-
nity of believers, rather than just the new converts as designated in statement H.

Then verses 43-47 stand as a Summary Narrative text depicting the emerging life of the entire com-
munity of believers in Jerusalem.

The internal thought structure of the Summary Narrative is marked by a beginning emphasis upon the
divine (fear, signs and wonders) in #s | and J. The impact of that upon the believing community is then
underscored in #s K-O. The narrative concludes with a refocus on the divine in # P.
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